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The central purpose of this seminar is to learn how to do research on cultures and world views in 


order to understand the Bible translation process better. It is important, therefore, for you to 
carry out four research tasks before coming to the seminar. You will be the expert on the culture 
in which you serve, Consequently, you will be the one uho must help us understand it. The major 


focus of the seminar is not bringing in outside expertise, but in sharing how you have gone about 
studying a culture, what you have found about the culture in which you serve, and what implications 
this all has for better Bible translation. 


EXERCISE ONE: TIME AND SPACE IN HUMAN CULTURE 


All people live in time and space, yet they view it differently. 
Our purpose is to see what time/space mean in your culture. 


1 Draw (with copies) a map of the geographic world of the 
people (this may need to be done very unobtrusively 
because of misunderstood purposes). This should include 
their residential area and surrounding area significant 
to their lives. A more general map showing the "end of 
the world," and a more specific map of the resident 
"village" itself might be very interesting. These maps 
can be drawn on the basis of rough estimates (pacing or 
estimating distance). 

a. On the first copy note all important geographic features 
such as hills, rivers, paths, resident areas, field, 
ritual sites, and "enemy or foreigners territory." Write 
down how these geographic features affect the way the 
people look at their world. 

b. On a second copy of your map, mark the important economic 
activities in the area such as ownership of fields, types 
of crops, trade centers, gathering areas, etc. 

с. On a third copy, note important social information such as 
residences of different clans, areas of women's and men's 
activities, and places associated with different types of 
Social activity. 

d. On a fourth copy, note important political and legal 
information such as tribal boundaries, property 
ownerships, defenses, and centers of political power. 

e. On a fifth copy, note important mythological information. 
In most tribes, land is more important and time. Their 
"theologies" are associated with specific natural features 
of their local world. This tree is associated with a 
particular great-grandfather who planted it, that rock 
with a victory over an enemy, this bush with the burial of 
a person's umbilical cord, and so on. 

Ask the people to tell the stories associated with 
important local features such as rocks, trees, rivers, 
mountains, wells and monuments of various types. Examine 
these stories and see how they help us understand the 
world in which the people live. 


2. Gather information on the house. Write down how space is 
used, and what takes place during the day and at night in 
different areas of the house. Are there important ritual 
places in the house? Where do men, women and children 
spend their time when they are at home? 


3. Gather information on architecture. How should a house be 
built? Which way should it face? Are there ways to keep 
spirits out? Does the house itself mirror the larger 
universe (e.g. a center pole that signifies the center 
pole holding up the sky, or the shrine is in the north 
wall because gods live in the north, or the four corners 
of the house mirror the four corners of the village, which 
in turn mirror the four corners of the world). 


4. Make a chart showing "other worlds" such as heavens, hells, 
region-under-the-earth, sky and so on. Make note of the 
words used for each of these and their meanings. Find out 
what exists in each of these different worlds. Ask, too, 
how these worlds are related to each other. For example, 
do people, spirits, animals, water, or other things pass 
from one to another? If so, what happens to them when € 
they make the transitions? 


5. Make a chart of a year and the main activities carried out in 
it. How many "seasons" do the people think of? What do 
they do in each of these? When does a year begin and how 
is that beginning marked» 


6. Chart the course of a normal male and female life, lived to 
old age. What are the major divisions? How are the 
transitions from one category to the next marked in the 
society? 


7. Examine the texts you have gathered (myths, stories, 
proverbs, riddles, life histories, etc.) to see if there 
are any references to space and time. Try to formulate an 
integrated analysis of how the people perceive space and 
time in the society where you work. 


в. Look at the Old Testament to see how the writers of the Bible © 
viewed space and time at the times of their writing. Note 
key words and passages. Examine the OT to see how 
geographic features ordered the world of the people and 
reminded them of God's activities. (We hope to discuss 
together what an Old TEstament view of space and time are, 
and the implications of these findings for Bible 
translation.) 

Above ali, have fun in studying the culture where you are. A far more interesting detective game 

than fiction, also use the time to build friendships, especially with the "wise elders" who know all 

things. 


we are looking forward to your report on your findings. we will learn more from sharing our findings 
than by listening to some expert tell us what is going on 


EXERCISE TWO: RITUALS AND WORLDVIEWS 


Much of culture of the people whom we serve is directly 
observable or can be discussed with them because it is a part of 
their explicit world. Their worldview, however, is largely 
implicit. In other words, it is the assumptions upon which they 
build their explicit culture. These assumptions are taken for 
granted, and because they are shared by most of the people in a 
Society, they remain largely unexamined. To question them is not 
to show your wisdom, but it show you to be a fool because 
"everyone knows...." Therefore, their discovery takes Special 
effort. 


Worldviews have several dimensions. For our purposes we will 
look at three: cognitive, expressive, and evaluative. 

1) Cognitive: foundations of thought and knowledge, basic 
categories, types of categories, logical processes, 
theoretical givens, etc. 

2) Expressive: fundamental orientation towards feelings. 

3) Evaluative: deepest values, priorities and allegiances. 

The evaluative is at the core and is surrounded by feelings which 
reinforce the core and keep it from changing too rapidly. If we 
change our worldviews too readily, we lose our identities and our 
world becomes chaotic and insecure. 


Coamirive 
EXPRESSIVE 


EVALUATIE 


Because worldviews are largely implicit, we have to discover them 
indirectly. Here we will use the method of analyzing religious 
rituals. The deepest beliefs and values of a society are 
ritualized. This gives them authority, and reinforces then by 
combining thoughts, feelings and actions into one integrated 
activity. In a sense, rituals like funerals, marriages, 
initiation rites, birth rites, festivals and crisis rites reveal 
the skeleton of the culture. In everyday life, the deepest 
beliefs and values are hidden by mundane activities. In 
religious rituals they are held up, reaffirmed and taught to the 
young. It is very helpful, therefore, for missionaries to 
observe the rituals of a people, and to participate as far as 
conscience allows. To do so is to identify with the people at 
their deepest levels. 


For this exercise observe a ritual in the Society where you 
Serve. Religious ritual normally fall into three types: 
1) Rites of intensification: these are rituals in which the 
people are reminded of what they already believe. This is 
like Sunday morning church services for Christians. 


2) Rites of transformation: these are rituals in which the 
people undergo some transformation. Prominent among these 
are the life cycle rites (birth, initiation, marriage, 
death, ancestor, etc.). Others are community calendical 
rites such as new year, harvest, annual rain ceremonies, 
and so on. Still others are pilgrimages and revival 
services. 

3) Rites of crisis: these deal with crisis such as drought, 
diseases, famines, floods, fires and the like. 

Study one such ritual. 


1. Look at the general purposes of the ritual. Is ita 
regularly scheduled ritual, or one arranged in response to 
a crisis? What do the people say about its purposes? 

2. Тоок at the main actors. Who is allowed to participate? 
What symbols do they have to mark their roles in the 
ritual? Is there any debate as to who can play what part 
(note rituals are arenas in which people seek to legitimate 
new-found power and status by taking over lead roles. Who 
does what in a ritual is often a very political affair 
reflecting changes in the social order). 

3. Look at the sequences of events. What are the stages, and 
what do these stages mean? 

4. Look at the use of space and time. Draw charts of who is 
where and when during the ritual. Space and time are 
important as symbols in a ritual. 

5. Look at the central symbols used in the ritual. What do the 
people say they mean? Where are these symbols used 
elsewhere in the culture i.e. if you find milk (or rice 
wine, etc.) to be an important part in the ritual, where 
else is milk used in other rituals, or in the culture in 
general? And where is the color white used and what are 
its different meanings in different settings? 

6. Look at your notes and try to look below the surface of 
events to see the deeper meanings of the ritual. What are 
the basic beliefs, feelings and values that it reinforces 
in the society? How do these rituals provide a sense of 
ultimate meaning to the people as individuals and as a 
society? 


Bibliography: These are a few good books on the subject. You will undoubtedly find others if you 
look around you. 


Firth, Raymond. 1973. Symbols: Public and Private. Ithaca, N.Y.: 
Cornell University Press. 


Grimes, Ronald L. 1982. Beginnings in Ritual Studies. Lanham, MD: 
University Press of America. 


Turner, Victor. 1969. The Ritual Process: Structure and Anti- 
Structure. Ithaca, N.Y.: Cornell University Press. 


-- 1975. Revelation and Divination in Ndembu Ritual. Ithaca, 
N.Y.: Cornell University Press. 


EXERCISE THREE: GODS, SPIRITS, MANA AND HUMANS 


In this third exercise, we will explore and examine the nature of 
the gods, spirits, things, forces, humans, and so on that are the 
basis of a people's worldview. 


Organic Anslagy Mechanical Analogy 
Based on concepts of living beings Gased on concepts of impersonal 
relating to other living beings. objects controlled by forces. Totto 
Stresses tife, personality, Stresses impersonal, mechanistic, — ү 
ce a'ienships, functions, health, and deterministic nature of events. oe 
d'sease, choice, etc. Relationships Forces are essentially amoral in 
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The above grid has two dimensions. Horizontally the grid divides 
"beings" from "inanimate things" - i.e. between that which is 
seen as analogous to life and living beings (ORGANIC ANALOGY), 
and that which is seen as inanimate and controlled by laws and 
forces (MECHANICAL ANALOGY). The distinction is not a sharp one, 


and you will find some things fuzzily in between. For example, 
in the west, trees are seen a bit more in mechanical terms than 
relational ones (although there are some people who talk to their 
house plants). 


The vertical dimension has to do with scale. The bottom scale is 
that which humans experience directly through their senses. The 
middle level is that which is invisible (spiritual) of this 
world. We are often unaware of this as westerners because we 
have little on this level. Most of the spirits of our European 
ancestors are now treated as "fairy tales" (e.g. trolls, gnomes, 
brownies, pixies, elves, etc.). However, the whole area has 
recently again been opened up by the occult and the New Age 
Movement. On the highest level are "other worlds," often seen in 
the myths you have recorded. 


Look at the model of this grid carefully after you read the 
article. Then look at your notes on maps, rituals, and myths, 
and ask your language assistants for data that will fill in the 
following questions. 


EXERCISE THREE: PART ONE 
Fill in the data for the following categories: 


I. OTHER-WORLDLY BEINGS 
Here note down the names, nature (benevolent, capricious, 
malevolent, etc.), and activities of beings believed to live 
in other worlds (e.g. heavens or hells). Note also the 
relationship between them, and the other beings/things in the 
world. These beings often interact with the lower levels, 
but their home is the other world. 


3. (etc.) 


II. OTHER-WORLDLY THINGS AND FORCES 
List here other worldly things and forces. This may be hard 
because in our western worldview we have little here. The 
closest we have may be terms like "fate." In India this 
includes brahman (the ultimate reality which in Hinduism is a 
force, not a being) and karma (law of causality in which ail 
good must be rewarded and all evil punished) 


1. 
2. 


3. (etc.) 


III. THIB-WORLDLY UNSEEN SPIRITS 


Iv. 


Put here all spirit-beings that reside on this earth. 
These include such things as ghosts, ancestors, spirits, 
demons (other than those who reside basically in hell), Big- 
Foots, space creatures, UFOs, and the like. They may reside 
in forests (e.g. fairies), under bridges (trolls), in 
mountains, in trees, in mountain passes, in rivers and so on. 
Note their nature and activities, particularly as these 
relate to humans. 


3. (etc.) 


THIS-WORLDLY UNSEEN THINGS AND FORCES 

Note here unseen forces such as mana, evil eye, evil mouth, 
astrological forces, forces behind sorcery, magic and curses, 
and so on. Also note unseen things such as houses of Spirits 
and so on. Examine, if you can, the nature of the forces. 
The concept of mana was discovered by a missionary in the 
South Sea Islands with reference to an unseen impersonal 
force a person can acquire to gain power, success and wealth. 
It is like a spiritual electricity. ou can use the term 
broadly for the force behind magic, divination, etc. 


З fete.) 


THIS-WORLDLY BEINGS 

Put here human beings. Note how they are perceived. What 
kinds are there (e.g. tribesman; foreigner; ordinary, saints; 
etc.)? How do they relate to each other? Note also other 
beings to which humans relate. Some people include animals 
here,. especially a person's totemic animal. Some speak to 
animals to gain permission to kill them in the hunt, or asks 
pardon after killing them in order to assure success in 
future hunts. 


1. 
2. 
3. 


VI. THIS-WORLDLY THINGS AND FORCES 

Note here general categories of objects. For us in the 
west this might include rocks, soil, water and so on. Look 
also at what the people consider to be natural causes. Most 
people have ordinary "medicines" which we would classify as 
"folk science." In other words, they see these as working 
"naturally." Their use of these is based on learning from 
past experience. They may also have magical or spirit 
"medicines" that work because they control beings and things 
on the middle level. Differentiate here between what is folk 
science and what is animism. 


EXERCISE THREE: PART TWO 


Examine the above data and try to see how the people's worldview 
is put together. Look also at how all these beings and 
forces/things relate to the human society. How are they used to 
explain diseases, droughts, deaths, success, love, fertility, 
crops, and so on. Note also the different types of leaders 
(shamen, sorcerers, magicians, doctors, medicine-men, singers, 
oracles, etc.) that are associated with each of these. 


Begin to think through how we as Christians can provide a better 
answer to the problems the people face and for which they turn to 
these traditional explanation systems. Look at such things as 
magic, sorcery, divination, visions, dreams, and so on in the 
O.T. and N.T. How does God deal with these in Israel and in the 
surrounding peoples? 


EXERCISE FOUR: SELF AND OTHER 


One of the most fundamental understandings in any culture is its 
understanding of the nature of the self, and of the relationship 
of the self to other humans. In this exercise, we want to 
explore how people perceive what it means to be a human being, 
and how humans are linked into corporate groups. 


PART ONE: CONCEPT OF THE SELF 


1. Working with your language helpers, texts and rituals try 
to understand what is a human being - the self. Explore 
first the basic parts of the human being. 


Are there souls, and if so, how many? 
What is the nature of the body? 

Are there other parts of the person? 
Where do these parts come from? 

What happens to them after death? 


Note the difference between the nature of men and women, and 
adults and children. For example, the Ashanti of West 
Africa believe a person gets a soul from the mother. This 
determines his personality, village, political authorities 
and inheritance. From the father one gets the spirit which 
determines one's spirit group, religious authorities and 
rituals. From God one gets an eternal spirit. On death 
these three separate. Whereas the Chinese believe in three 
souls: one stays at the grave, one goes into the ancestor 
tablet, and one goes to heaven/hell. 


2. Then explore the story of human life. This can be seen first 
in what the people see as the stages of human development. 
Most important transformations in the "story" of human life 
are marked by rituals: birth, initiation, marriage, death, 
etc. Look at what each of these rituals "does" to the 
person - e.g. normally a person dies as a child during the 
initiation rites and is reborn as an adult. Or he dies as 
a single adult and become a married adult at marriage. 


3. If you can collect a few life histories. These tell us a 


great deal about how people live their lives, make 
decisions, deal with crisis and respond to one another. 


PART TWO: CONCEPTS OF LINKAGE AND GROUPNESS 


All societies form groups. Here we look at the nature of these 
groups, and the way they order life. 


l. First, explore the nature of kinship groups in your society. 
In most tribal and peasant societies, kinship ties are the 
basis for the most fundamental groups: family, extended 
family, lineage, clan, and tribe. Look particularly at the 
concept of "linkage": 

-the belief that there are special ties between a parent 
and his children. For us in the West this is seen 
largely as biological. 

-In the Old Testament it also is theological - the sins 
of the parents are punished on the children. 

-In some societies, the link involves such things as 
personality, identity, value and so on. 


Look also at the relationship between living persons and the 
ancestors. What role do ancestors play in the everyday 
lives of the people? 


2. What are some of the groupings other than kinship groups? 
Are there age-grades in which people of a given age range 
get together for certain activities? Are there sex-based 
groups in which men or women get together? Are there 
voluntary associations? Geographically based groupings? 
Social classes? Secret societies? Religious shamanistic 
societies? Note how these groups relate to each other. 


In exploring groups, rituals and myths again are helpful. 
Often different groups have specific rituals that mark 
their corporate unity. For example, a village may have a 
village-strength rite. Or young warriors (age and sex 
based grouping) may have preparation ceremonies before 
battles. 


PART TEREE: THE RELATIONSHIP OF SELF TO OTHER 


Now look at the relationship of self to other. Often we look at 
this relationship along a continuum. 


INDIVIDUALISTIC STRONG GROUP 
- the individual is most - the individual is 
important as a person in nothing if he/she 
his/her own right does not belong to 
a group 
- stress personal achievement - stress ascription 
and fulfillment (whom you are born 
to) 


Collect a few cases if you can to illustrate how a person relates 
to the group. For example, look at cases of dispute, adultery, 
personal ambition, etc. 


On the bases of the above observations, make notes regarding what 
it means to be a human in this society, and how people gain a 
sense of significance and meaning in their lives. 
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Yellayya standing in the door at the back of the class. He looked 
tired, for he had walked many miles from Muchintala where he 
was an elder in the church. I assigned the class some reading and 
went with him to the office. When I asked why he had come, he 
said that a few weeks earlier smallpox had come to the village 
and taken a number of children. Doctors trained in Western 
medicine had tried to halt the plague but without success. 
Finally, in desperation the village elders had sent for a diviner 
who told them that Maisamma, Goddess of Smallpox, was angry 
with the village. 

To satisfy her and stop the plague the village would have to 
perform the water buffalo sacrifice. The village elders went 
around to each household in the village to raise money to 
purchase the buffalo. When they came to the Christian homes, 
the Christians refused to give them anything, saying that it was 
against their religious beliefs. The leaders were angry, pointing 
out that the goddess would not be satisfied until every household 
gave something as a token offering — even one paisa or penny 
would do. When the Christians refused, the elders forbade them 
to draw water from the village wells and the merchants refused 
to sell them food. 

In the end some of the Christians had wanted to stop the 
harassment by giving a paisa, and to tell God they did not mean 
it, but Yellayya had refused to let them do so. Now, said Yellayya, 
one of the Christian girls was sick with smallpox and he wanted 
me to pray with him for God's healing. As I knelt, my mind was 
in turmoil. I had learned to pray as a child, studied prayer in 
seminary and preached it as a pastor. But now I was to pray fora 
sick child as all the village watched to see if the Christian God was 
able to heal. 

Why my uneasiness both in reading the scriptures and in the 
Indian village? Was the problem, at least in part, due to my own 
world view — to the assumptions I as a Westerner made about 
the nature of reality and the ways I viewed the world? But how 
do 1 discover these assumptions? They are so taken for granted 
that I am rarely even aware of them. One way is to look at the 
world view of another culture and then to contrastit with the way 
I view the world. 


llis and Remedies in an Indian Village 
There are many illnesses in an Indian village. People become 
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sick with hot diseases such as smallpox and must be treated with 
cold medicines and foods; or they have cold diseases like malaria 
and need hot foods and medicines. Some need treatment for 
boils, cuts and broken bones, others for mental illnesses. Women 
may be cursed with barrenness. Individuals or whole families 
may be plagued by bad luck, by constantly being robbed or by 
having their houses burn down. Or they may be seized by bad 
temper, jealousy or hate; be possessed by spirits; or be injured by 
planetary forces or black magic. 

Like all people, Indian villagers had traditional ways of 
dealing with such diseases. Serious cases, particularly those that 
were life threatening or had to do with relationships, they took to 
the sadhu or "saint". This would be a person of God who claimed 
to heal by prayer. Because God knew everything, including the 
nature and causes of the illness, the saints asked no questions. 
Moreover, because they were spiritual, they charged no fees, 
although those who were healed were expected to give a 
generous offering to God by giving it to the saint. 

Other cases villagers took to a mantrakar or magician, 
particularly cases in which the villagers suspected some evil 
human or supernatural cause, The magician cured by means of 
knowledge and control of supernatural spirits and forces 
believed to exist on earth. If, for example, any were to venture 
out on an inauspicious day when the evil forces of the planets 
were particularly strong, they might be bitten by a viper. To cure 
this the magician would have to say the following magical chant 
(mantra) seven times for each stripe across the viper’s back: 


OM NAMO BHAGAVATE. SARVA PEESACH] GRUHAMULU NANU 
DZUCHI PARADZURU. HREEM, KLEM, SAM PHAT, SVAHA. 


This combines a powerful formula to counter the evil forces 
and a series of powerful sounds (hreem, klem, sam, phat, svaha) 
that further empower the formula. Sometimes the magician 
used visual symbols (yentras — see figure 1) or amulets to control 
spirits and forces in this world. Because they can divine both the 
nature and the cause of the evil plaguing the patient, they need 
ask no question, and, like the saints, they receive the offerings of 
those who have been helped. 

A third type of medical practitioner was the vaidyudu or 
"doctors" who cured people by means_of scientific knowledge 
based on the ayyurvedic or unani systems of medicine. Because of 
their skills in diagnosis, these, too, asked no questions. Villagers 
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FIGURE 2 
AN ANALYTICAL FRAMEWORK FOR THE 
ANALYSIS OF RELIGIOUS SYSTEMS 


ORGANIC ANALOGY MECHANICAL ANALOGY 
Based on conceptsol living beings relating toother living Based an concepts of imperio 
beings. Stresses life, personality, relationships, forces. S 
functions, heal 
enendally moral in character. 


controlled by 
cives impersonal, mechanistic and 


disease. choice, ele Relationships are deterministic nature of сусгиз. Forces are essentially 
amoral in character. 


OTHER WORLDLY 
Seca entities and events 
occurring in some other 
worlds and in other times. 


HIGH RELIGION HIGH RELIGION 
BASED ОМ COSMIC | BASED ON COSMIC 
BEINGS: FORCES. 
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ч demons Brahman and karma 

pupa PE е spirits of other worlds | personal cosmic forces 

nd immedi 
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explanation. Knowledge of 
this based on inference or А і 
on supernatural FOLK OR LOW MAGIC AND 
experiences. RELIGION ASTROLOGY 


local gods and goddestes | mana 
ancestors and ghosts astrological forces 
spirit | chars: amulets and 
demons and evil apirits magical rites 

evil eye, evil tongue 


THIS WORLDLY 

Sees jes and events as 
mxcurringintbis world and 
universe 


FOLK SOCIALSCIENCE | FOLK NATURAL 
interaction ofliving beings | SCIENCE 

senses, Knowledge based suchas humans, possibly | interaction of natural 
on experimentation and animal and plan | objects based on maturat 
observation. | forces 


SEEN OR EMPIRICAL 
Directly observable by the 


aware of this world, and develop folk sciences to explain and 
control it, They develop theories about the natural world 
around them — about how to build a house, plant a crop or saila 
canoe, They also have theories about human relationships — 
how to raise a child, treat a spouse and deal with a relative. When 
a Naga tribal person attributes the death of the deer to an arrow, 
or a Karen wife the cooking of a meal in terms of the fire under 
the pot, they are using explanations based upon empirical 
observations and deductions. Western science, in this sense, is 
not unique. It may be more systematic in the exploration of the 
empirical world, but all people have folk sciences that they use to 
explain many of the ordinary, immediate experiences of their 
lives. 
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Above this level are beings and forces that cannot be directly 
perceived but are thought to exist on this earth. These include 
spirits, ghosts, ancestors, demons, and earthly gods and 
goddesses who live in trees, rivers, hills and villages. These live 
not in some other world or time, but are inhabitants with 
humans and animals of this world and time. In medieval Europe 
these included trolls, pixies, gnomes, brownies and fairies who 
were believed to be real. This level also includes supernatural 
forces such as mana, planetary influences, evil eyes, and the 
powers of magic, sorcery and witchcraft. 

Furthest from the immediate world of human experience are 
transcendent worlds beyond this one — hells and heavens; and 
other times such as eternity. Here are African concepts of a high 
god, and Hindu ideas of Vishnu and Siva. Here is located the 
Jewish concept of Jehovah who stands in stark contrast to the 
Baals and Ashtaroth of the Canaanites who were deities of this 
world, of the middle zone. To be sure, Jehovah entered into the 
affairs of this earth, but his abode was above it. On this level, too, 
are the transcendent cosmic forces such as karma and kismet. 


The Organic-Mechanical Continuum 


Scholars have widely noted that humans use analogies from 
everyday experiences to provide them with pictures of the 
nature and operations of the larger world. Two basic analogies 
are particularly widespread: 1) to see things as living beings in 
relationship to each other, and 2) to see things as inanimate 
objects that act upon one another like parts in a machine. 

In the first or "organic" analogy, the elements being examined 
are thought to be alive in sorne sense of the term, to undergo 
processes similar to human life, and to relate to each other in 
ways that are analogous to interpersonal relationships. For 
example, in seeking to describe human civilizations, Spengler 
and Toynbee speak of them as living things. Civilizations are 
born, they mature and they die. Similarly, traditional religionists 
see many diseases as caused by evil spirits that are alive, that may 
be angered, and that can be placated through supplication or the 
offering of a sacrifice. Christians see their relationship to God in 
organic terms. God is a person and humans relate to him in 
ways analogous to human relationships. 

Organic explanations see the world in terms of living beings in 
relationship to one another. Like humans and animals, they may 
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It should be apparent why many missionaries ; trained i in the 
West had no answers to the problems of the middle level — they 
often did not even see it. When tribal people spoke of fear of evil 
spirits, they denied the existence of the spirits rather than claim 
the power of Christ over them. The result, as Newbigin has 
pointed out (1966) is that Western Christian missions have been 
one of the greatest secularizing forces in history. 

What are the questions of the middle level that Westerners 
find so hard to answer, and how do they differ from questions 
raised by science and religion? Science as a system of 
explanation, whether folk or modern, answers questions about 
the nature of the world that is directly experienced. Alt people 
have social theories about how to raise children and organize 
social activities. All have ideas about the natural world and how 
to control it for their own benefits. 

Religion as a system of explanation deals with the ultimate 
questions of the origin, purpose and destiny of the individual, a 
society and the universe. In the West the focus is on the 
individual; in the Old Testament it was on Israel as a society. 

What are the questions of the middle level? Here one finds the 
questions of the uncertainty of the future, the crises of present 
life and the unknowns of the past. Despite knowledge that seeds 
once planted will grow and bear fruit, that travel down this river 
on a boat will bring one to the neighboring village, the future is 
not totally predictable. Accidents, misfortunes, the intervention 
of other persons and other unknown events can frustrate 
human planning. 

How can one prevent accidents or guarantee success in the 
future? How can one make sure that a marriage will be fruitful 
and happy, and endure? How can one avoid getting on a plane 
that will crash? In the West these questions are left unanswered. 
They are “accidents”, “luck” or “unforeseeable events”, hence 
unexplainable. But many people are not content to leave so 
important a set of questions unanswered, and the answers they 
give are often in terms of ancestors, demons, witches and local 
gods, or in terms of magic and astrology. 

Similarly, the crises and misfortunes of present life must b. 
handled: sudden disease and plagues, extended droughts, 
earthquakes, failures in business, and the empirically 
unexplainable loss of health. What does one do when the doctors 
have done all they can and a child grows sicker, or when one is 
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gambling and the stakes are high? Again, many seek answers in 
the middle level. 

And there are questions one must answer about the past: why 
did my child die in the prime of life, or who stole the gold hidden 
in the house? Here again transempirical explanations often 
provide an answer when empirical ones fail. 

Because the Western world no longer provides explanations 
for questions on the middle level, it is not surprising that many 
Western missionaries have no answers within their Christian 
world view. What is a Christian theology of ancestors, of animals 
and plants, of local spirits and spirit possession, and of 
"principalities, powers and rulers of the darkness of this world" 
(Ep 6:12)? What does one say when new tribal converts want to 
know how the Christian God tells them where and when to hunt, 
whether they should marry this daughter to that young man, or 
where they can find the lost money? Given no answer, they 
return to the diviner who gave them definite answers, for these 
are the problems that loom large in their everyday life. 


Implicatlons for Missions 


What implications does this all have for missions? First, it 
points out the need for missionaries to develop holistic 
theologies that deal with all areas of life (see figure 4), that avoids 

FIGURE 4 
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EXERCISE FIVE: WORLDVIEM AND WORLDYIEW CHANGE 


PART ONE: THE TRADITIONAL WORLDVIEW OF THE PEOPLE 


y we use the term "worldview" for the most fundamental 
feelings and values, largely implicit, that underlie a 
There are several ways to go about studying a 

м: 

r suggests we look for common themes that seem to 

derlie a great deal of behavior in a culture. For 

ample, "consumerism" is a theme in modern America. 

ople get meaning out of buying. When they feel bad they 

uy." Advertisements, business and even the church wants 
to "buy" what they have to offer. Look for traditional 

emes in the culture you are studying. Note, these themes 

lp you explain a culture in terms of a few basic 

inciples. Ask the language helper whether this is indeed 

basic part of his culture. Even if he does not seem to 

cognize it, keep it in your analysis. Opler's "themes" 


e not necessarily emic in nature. 

ield and others suggest a series of universal themes: 

Time: what are the people's perceptions about time and 
history? 

Space: what are the people's perceptions about space and 
cosmology? 


Person: what is the nature of the human being? 

Other: what are the other humans, and other beings in 
the universe and how does the self relate to 
them? 

Causality: what causes things to happen - e.g. illness, 

death, drought, birth, etc.? 

k at your culture and sort out their beliefs in terms 

these.) 


khohn see worldview as deeply related to basic values. 
ome of these are: 

achievement versus ascription (identity based mostly on 
birth). 

particularist versus universalist (each individual 
treated in terms of who he is; each tribe has its own 
gods and religions versus all people should be treated 
the same; all should believe the same religion). 
egalitarian versus hierarchical 

ok at the basic values in your culture: what constitutes 
lean" and what is "polluted?" what constitutes the "ideal 
an" and "ideal woman?" etc. 


PART TWO: THE CHANGING WORLD VIEW 


No people today are isolated from the outside world and its 
influences, i.e. Philippine culture and modernity. 


Using the same model you use above, look at the various outside 
worldview influences affecting the people. 
- What are some of the clashes that arise? 
- How do the people cope with the changes? 
- What happens to leadership systems, authority structures, 
etc.? 


Ask yourself: 
- How does the coming of Christianity affect the people's 
worldview? 
- To what extent is the worldview we bring with the Gospel 
rooted in the Gospel itself, and to what extent does it 
reflect a western worldview? 


Margaret Mead noted about the South Pacific that Christianity 
provided the best bridge for traditional people to enter the Q | 
modern world and keep their identity. 

- Is that the case in the Philippines? 


Finally, ask yourself: 
What is our missionary responsibility in changing a culture? 
- How should it be changed? 
- Who should change it? 
- How can change be made to be constructive and not 
destructive? 


